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principally on contemporary Yugoslavian epic singers by Albert B. Lord, who proved to the satisfaction of many that traditional oral composition draws in fact on such stocks of preformulated phrases.12 While not all have been convinced of the validity of the purely oral origin of the Homeric epics'3 or of the validity of the SerboCroatian analogies,'4 the episodic nature of much literature does point to origins in oral composition and transmission'15 and has led to a clearer understanding of the origin and function of such material.'6 While this area of investigation is surely of interest for an analysis of the NT materials,"7 it is only tangential to the problem I wish to address and will therefore not be further pursued in this investigation.
Related to that area of inquiry is the problem of the oral transmission of materials, and the relationship of that process to the written texts in which those traditions are now preserved.is Gleerup, 1961 ] 111, and the literature cited in that discussion), Neusner argues that it is "unlikely... that the document took shape in an incremental process" (Oral Tradition, 3 n. 1) and concludes that since "the Mishnah was formulated pretty much all at once, in a single process" that process "may be compared not to sedimentary but to igneous rock" (p. 75).
s18 For a valuable summary of the earlier discussion, see W. H. Kelber, "The Pre-Canonical Synoptic Transmission,"' in The Oral and the Written Gospel, 1-43, and the literature cited.
The oral environment of late Western antiquity guaranteed that the sheer act of committing traditions to writing did not eliminate their continued transmission in nonwritted form,19 and recent investigations have emphasized the mnemonic structures of nonclassical oral traditional materials.O It should not be surprising, therefore, that some at least of the mnemonic techniques of oral transmission have left their mark on the written forms of traditions once orally transmitted, and recent investigation has sought to demonstrate their presence.1 Such mnemonic aids to the oral transmission of biblical materials have also been investigated, most notably those in the Gospel of Mark,22 but the real difficulty attendant on reading an ancient manuscript meant that readers tended to memorize as they read,23 something that would have lent continuing validity to mnemonic aids and lessened the likelihood of their being eliminated24
While this has been a fruitful field of investigation and further work needs to be undertaken, the oral transmission of the NT materials and such mutations as they may or may not have undergone in that process, or in the process of being committed to writing, are not the problem to which I want to address myself here. Nor am I interested in finding and cataloguing the various techniques of ancient rhetoric that were used, intentionally or not, by various NT authors.
In an oral culture such as that of late Western antiquity, the study of rhetoric occupied an honored place, since it dealt with structuring thought in such a way as to be most likely to accomplish the purpose for which it was formulated25 Such rhetoric, ~9 Cf. the preference of Papias for the oral over the written gospel traditions long after the Gospels had been written down (Eusebius Hist. eccl. 3.39.4). B. Gerhardsson argued that lack of general distribution of all four Gospels until well into the second century CE also indicated the continuing oral function of gospel traditions (Memory, 200). On this whole problem, see Helmut Koester, Synoptische Uberlieferung bei den apostolischen Viiter (Berlin: Akademie, 1957 whether oral or written, had a predilection for balance, symmetry, and framing,26 with the whole cohering in an organic unity,27 and it was to ensure the presence of those characteristics in oral or literary communication that the art of rhetoric was developed.
Analysis of such characteristics has been undertaken under the rubric "rhetorical criticism."28 This approach to ancient literature is less concerned with how the text came into existence than with the text as it now appears,29 and seeks to isolate the basic rhetorical units in a given worko By an analysis of the language of such units, rhetorical critics attempt to discern their structure and thus their intention.3' Obviously, since the NT writings belong to that world as well, such as analysis of their texts is also an appropriate endeavor, and it has been undertaken by scholars who are primarily classicists as well as scholars who are primarily students of biblical literature.32
While that task concerns itself with forms developed primarily in relation to oral delivery, and while such rhetorical forms were intended to lend persuasiveness to speech-a persuasiveness enhanced if the listeners were understand "the nature of Hebrew literary composition" by "exhibiting the structural patterns that are employed for the fashioning of a literary unit" and seeing how such devices as were employed were "formulated and ordered into a unified whole" Muilenburg used "rhetoric" in the broadest possible sense and did not presuppose a given set of oral or literary conventions against which to measure a given literary unity; see "Form Criticism and Beyond,' JBL 88 (1969) 1-18, 8. As used by classicist G. Kennedy, on the other hand, the term means analyzing Greek literature in terms of "classical rhetoric" in order "to try to hear [the] words as a Greek-speaking audience would have heard them" (New Testament, 10). 29 On this point Muilenburg and Kennedy agree. Muilenburg wanted to investigate "other literary features" (i.e., those in the present shape of the text) which were "all too frequently ignored" by the form critics ("Form Criticism and Beyond,' 4-5); Kennedy remarks that "rhetorical criticism takes the text as we have it, whether the work of a single author or the product of editing" (New Testament, 4). 30 Again, Muilenburg and Kennedy agree. Muilenburg: "The first concern of the rhetorical critic, it goes without saying, is to define the limits or scope of the literary unit" ("Form Criticism and Beyond," 8-9); Kennedy: "First comes a determination of the rhetorical unit to be studied" (New Testament, 33).
31 So Kennedy, New Testament: rhetorical criticism seeks to determine how a given text "would be perceived by an audience of near contemporaries" (p. 4). As any student of Muilenburg knew, Muilenburg felt the form critics ignored the present impact of the text in favor of determining the origin of the materials contained in it, to the detriment of understanding why the text had been shaped as it was or how it was intended to function. familiar with, and could hence anticipate, the various steps contained in such an argument-it does not address itself directly to my concern, namely, indications in written documents that would make their oral performance understandable even in the absence of any formal rhetorical training on the part of the writer or the listener.3 I will therefore not concern myself in any fundamental way with an analysis of the various classical rhetorical devices contained in the NT writings.
II
Having thus defined, if only negatively, our area of investigation, we turn now to a delineation of the oral environment of late Western antiquity within which the NT documents were produced. We shall do that by reviewing the way in which written documents in general were created and how they were read in the Hellenistic era. Of primary importance to this discussion is the realization that ancient culture remained committed to the spoken word.4 For antiquity, a page, even individual letters, "spoke" or "were silent,"35 a witness to the oral origins of Western, and especially Greek, literature?6 Indeed, writing itself in the earliest Greek period served simply as a reminder of oral pronouncements37 and even much later was still mistrusted as a 42. Suetonius notes as a peculiarity of the emperor Augustus that he did not divide a word at the end of a line, but wrote the remaining letters below the rest of the word and drew a loop around them (The Deified Augustus, 87). Since this was a noteworthy peculiarity, it is clear that the normal practice was simply to continue letters on the following line, regardless of the words to which they belonged. 42 An occasional manuscript has some indications of punctuation, most often to indicate a pause in sense, but never in thorough or systematic form; see Kenyon, Books, 65. discern the structure, and hence the meaning, of the piece of literature they confronted. 44 That is, of course, not to say that writing and written documents were unknown, or even rare, in the Western world of late antiquity. Although the lack of printing technology necessarily limited the number and hence availability of written documents, there is nevertheless ample record of the existence of such written documents in a wide variety of purposes and types. While Roman laws were recorded on bronze tablets and kept in the temple of Saturn,45 there was also a variety of other types of documents written on a variety of materials,46 the most common of which was, of course, papyrus.7 It found widely diverse uses, from personal letters, records of local merchants, and volumes of epigrams, satires, and histories,48 to the accounts of the actions of the senate49 and the daily gazette of events in the city of Rome.50 Small wonder that Pliny the Elder was moved to the very modern observation that Roman civilization depended on the existence and use of paper! (Nat. Hist. 13.21.68).51
For the most part, such paper appears to have been readily available. Although it was subject to shortages-one such shortage in the latter years of the reign of Tiberius moved the Senate to assume responsibility for its allocation (Pliny Nat. Hist. 13.27.89)5z-references to paper's broad use even after that time suggest that such shortages were temporary. Made exclusively 44 Balogh remarks on the difficulty this caused for reading written documents ("Voces," 227). Suetonius reports that Caesar was the first to arrange epistles, in this instance those sent to the senate, in columns on the page(s), rather than simply across the page(s) and from top to bottom (The Deified Julius 6). 45 It also served as the treasury (Suetonius The Deified Julius 28.3). That still did not ensure indestructibility; Vespasian sought to restore the three thousand tablets after they had been destroyed in the fire that swept Rome in Nero's reign (Suetonius The Deified Vespasian 8.5-9.1). 46 51 Such documents were carefully preserved; Pliny the Elder also reports seeing documents from the hands of Tiberius, Gaius Gracchus, Cicero, Virgil, and Augustus; see also n. 57. Catullus's wish that his book of poems might last one hundred years thus had some substance to it (Poem 1.9-10).
52 Pliny credits a restriction on the export of papyrus for the invention of parchment (13.21.70).
in Egypt (Pliny Nat. Hist. 13.21.69),53 it was available in a variety of qualities54 and sizes.5 Its uses were as varied as those of modern paper, from the publication of fine literature and communication by letters official, philosophical, commercial, familial, and friendly, to a convenient wrapping for fish.6
Paper was, of course, the favored material for the publication of books, normally in the form of scrolls.7' Because each copy had to be handmade, the extent of distribution was nowhere near modern standards; the publication of one thousand copies of a book was cause for comment (Pliny Letters 4.7).58 Yet if limited in numbers and access by modern standards, books were nevertheless available in libraries59 or, for those who could afford to purchase them, from booksellers.o The wide distribution of copies of the writings of the NT gives evidence of the extent to which literature could circulate even among the less prominent members of Hellenistic culture.
The existence of such wide varieties of written material, however, should not mislead us with respect to the essential orality of that culture, an orality demonstrated both in the manner by which literature was produced and in the manner in which it was read. Both were predominantly, indeed exclusively, oral.
The normal mode of composition of any writing was to dictate it to a scribe-for the wealthy, often one of their slaves. 62 Havelock argues that representations of scribes in the form of dedicatory offerings show that "they commanded a craft which conferred social status on its possessors" (Literate Revolution, 202). See also Balogh, "Voces,"' 232.
63 Martial blames the haste of his librarius for "too obscure or not quite good Latin" in his epigrams (2.8). Pseudo-Demetrius notes that letters that ought to be skillfully written are "composed indifferently by those who undertake such services for men in public office" (Malherbe, Ancient Epistolary Theorists, 31). 64 Martial is of the opinion that such authorial corrections added to the value of his books (7.17).
65 Dictation allows the composition to be closer to speech and is easier. He also has advice for those who insist on doing their own writing, however.
66 Caesar was regularly accompanied by a body guard, and a slave "accustomed to write from dictation as (Caesar) traveled" (Plutarch Caesar 17.3). 67 The scribe even had special gloves that permitted him to write in winter. 68 The only time he did not dictate, or was not read to, was when he was actually in the water! 69 Anywhere from four to seven (Pliny Nat. Hist. 25.92; see also Plutarch Caesar 17.5). 70 The complaint is that Vinicius spoke so slowly it is as if he were dictating (tamquam dictaret, non diceret). The technology of dictation argues against those who say that St. Paul got confused in grammar because the words tumbled out so rapidly; it is more likely that by the time he got midway into the sentence he had forgotten how he began it! 71 According to Martial, shorthand teachers were well attended by pupils (Epigrams 10.62). 72 Kenyon notes that the early Christian community was not likely to be "able to command the services of the best professional scribes" (Books, 97), although some did attend the aged Origen (Eusebius Hist. eccl. 6.36; I owe this reference to Kennedy, "Classical and Christian Source Criticism," 136). This is not to say that people never wrote in their own hand. The practice of taking notes, whether to have a record of a speech73 or to preserve immediate impressions for later recall, was widespread74 Such notes could, of course, be dictated-Pliny the elder met his death for lingering too long near the erupting Vesuvius, dictating notes on his observations75-but they were frequently written in one's own hand. Potential authors would also frequently make such notes, or even compose parts of a piece of literature, but even in such cases, the final composition was dictated76 Ease and speed of writing and of erasure made wax tablets the most popular medium for such notes," and they were widely employed in a variety of situations7s Their loss was mourned in terms appropriate for the death of a friend,79 and, like a popular credit card, the recommended practice seems to have been never to leave home without them.so
There is further evidence that not everyone shared normal zeal for dictation. Quintilian advised that writing in one's own hand was better than dictation: one was not limited to the speed and intelligence of the scribe,81 and it was easier for an orator to memorize things written in his own hand 73 The practice could prove fatal: when Augustus, as triumvir, saw a knight taking notes on his speech, he ordered him "stabbed on the spot" on suspicion of his being a spy (The Deified Augustus 2.27.3). 74 To such a desire on Arrian's part we owe the discourses of Epictetus (Discourses 1. on his tablets (Inst. Or. 1l.2.33).82 Letters to those closest were also most appropriately written in one's own hand,83 and the will of even so powerful a personage as the emperor Augustus was partly in his own hand (Suetonius The Deified Augustus 101.1).
The important point for our purposes, however, is the fact that the oral environment was so pervasive that no writing occurred that was not vocalized. That is obvious in the case of dictation, but it was also true in the case of writing in one's own hand. Even in that endeavor, the words were simultaneously spoken as they were committed to writing, whether one wrote one's own words or copied those of another.84 The poet Eumolpus, in the throes of composition in his cabin on a ship, was oblivious to a passing storm; his voice, as he wrote, drowned out all other sounds in his cabin.85 When Luke describes Zechariah writing the name of his son on the tablet, Luke's Greek (1:63, "ypoc4v X6yTv)
demonstrates that it was the act of writing that proved his speech had been restored!86 In the last analysis, dictation was the only means of writing; it was only a question of whether one dictated to another or to oneself.7
Equally dominated by the oral environment was the practice of reading.88 It is apparent that the general-indeed, from all evidence, the exclusivepractice was to read aloud.&9 Martial states that he does not give his written epigrams to "vacant ears";90 a tombstone epigraph assumes that the deceased 86 I owe this insight to Balogh, "Voces," 217.
87 So Balogh, "Voces," 218-19. It would appear to be a premature judgment when Kelber concludes that the written Gospel of Mark represented a "disruption of the oral lifeworld, the textually induced eclipse of voices and sound" (The Oral and the Written Gospel, 91; emphasis added). That may be true in principle, but in reality the fact that it was written had no effect on the oral nature of the way it was perceived. Not only was it read aloud, as we shall see; its actual writing must have been accompanied by an oral performance of the words as they were being written down, whether by Mark or by another.
88
The ability to read in late antiquity depended, of course, on education, something confined to "a very limited class" (Kenyon, Books, 78). That is perhaps the reason, as Havelock notes, why of all "ordinary activities" reading "is historically the one which is most sparsely recorded" (Literate Revolution, 58 is speaking what is read;91 Herodotus reports that Croesus "hears" the written oracles from Delphi;92 the phrase "read and hear" became idiomatic, indicating the way reading was undertaken?3 Further evidence that reading involved vocalization is the fact that reading was regarded as a healthful physical exercise, an "exercitatio" like fencing or walking?4 Obviously enough, vocalized reading characterized public presentations of literature; authors gave public performances of their works with some regularity,95 and one of the characteristics of public games was poets reading aloud from their writings?6 Such reading was also typical, it would seem, of early Christian gatherings?. Yet vocalized reading was not limited to a person reading to a group. A favored way of "reading" in late classical antiquity was to have someone else, for the wealthy usually a slave, read a work to one?8 Such a practice allowed one to "read" even when in the company of friends at a meal or when one relaxed at the baths, or when one traveled (e.g., Pliny Letters 3.5); indeed, Pliny complains that the dust from such traveling had so irritated the throat of his reader Encolpius that he spat blood (Letters 7.1). The practice also allowed one, if necessary, to read and write at the same time?9
Most interesting from our perspective, and perhaps least generally understood, is the fact that even solitary readers, reading only to themselves, read aloud.'00 When Philip "heard" the Ethiopian reading from Isaiah, the Ethiopian was simply following normal ancient practice.'i0 The fact that Bishop Ambrose reading silently provoked speculation as to why-to take advantage of the reluctance of bystanders to disturb one sitting in silence? The alternative to visual structuring of a manuscript to indicate organization of meaning is to include oral indications of structure within the material. Individual points, for example, can be stressed by repetition,'08 and formal parallelism of the repetition will make its importance even more evident.'09 A series of important ideas can be indicated by beginning the discussion of each with an identical word or phrase,~1' or a theme can be stated that is subsequently developed."' That in turn raises the question about how such a statement of theme is to be recognized, since it will not visibly begin a paragraph.i2 One way to do that is to signal a change in topic by a change in the formal pattern of expression;13 another way is to use a repeated introductory formula to indicate the beginning of new developments in a series of explanations."14 One of the more common ways to indicate a unit of thought was to repeat a similar formula at the beginning and the end of that unit, that is, an inclusio."5
What is of greatest importance to keep in mind here, however, is that to be useful, such indications had to make themselves apparent to the ear rather than to the eye.•16 That is, signs of organization had to be apparent not through their visual appearance but through their sound, since without exception, as we have seen, all material in antiquity was intended to be heard. That means, of course, that listeners will have been sensitive to such oral/ aural effects,~7 more sensitive than we are, who rely primarily on sight (even as some of you hearing this presentation are saying to yourself that you will suspend judgment on it until you have seen it in printed form!).
Therefore, methods of organization of thought intended to make that thought accessible will, in ancient writings, be based on sound rather than sight. Similarities of sound will be more important than similarities of visual appearance, and sound patterns will provide the clues rather than visual patterns created by similar or identical phrases"18 The ancient "reader" will have been more attuned to what one may call "acoustic ech'119 than visual repetition in the form of sentences and paragraphs. In short, organization of written materials will depend on sound rather than sight for its effectiveness.
III
It was from this kind of environment, then, that the NT documents emerged and within which they were intended to communicate. That means that apart from any unique characteristics they may possess in the matter of form or language, they are oral to the core, both in their creation and in their performance. It should not be a matter of surprise, therefore, that the "orality of the mindset in the Biblical text ... is overwhelming,'120 or that "the voice of the writer is the voice of the speaker to a remarkable degree"'l21 That in its turn means simply that to be understood, the NT must be understood as speech.122 That has as one important implication the fact that the nature of the composition, from its total organization down to the individual units of thought within it, will be determined by the need of listeners to understand what it is the speaker/author desires to communicate.123 Again, that is not unique to the NT writings within the oral environment of late antiquity. It was to facilitate such understanding that the whole rhetorical apparatus was developed and refined. To the extent that rhetoric was intended to facilitate comprehension, one must speak of the "rhetoric" of the NT, 24 yet it is not necessary to understand by that statement that the NT authors had formal training in rhetoric125 A kind of natural rhetoric occurs in all societies,'126 and some kind of formal pattern is necessary for communication of any kind."27 Anyone who listened to public speakers, and they abounded, would have been exposed to forms of rhetoric and could be expected to have appropriated elements from them without benefit of formal rhetorical training. 128 What we want to look for, then, are verbal clues that, by being heard (not seen!), would have aided the listener in understanding the organization of the kind of complex writings that are found in the NT, clues that helped the hearer determine when one unit of thought had ended and another begun. We can, of course, only scratch the surface of such an investigation, but we can at least indicate how such aural/oral clues may have functioned for those who heard the NT documents read aloud to them129 By their nature as narrative, the Gospels have inherent in them that kind of clue. The beginning and ending of a narrative unit is readily comprehensible without any special verbal clues to indicate it is commencing or concluding130 The fact that the general outline of Jesus' career and some at least of the individual stories contained in the Gospels will already have been familiar to many of its hearers will also have aided comprehension of the 124 See the seminal work of Wilder, Early Christian Rhetoric, for recognition of this fact (esp.
p. 43 et passim).
125 So Kennedy, New Testament, 9. The fact that most Christian rhetoric is epideictic or deliberative (so Ong, Orality and Literacy, 74) probably says more about the broad purpose encompassed by that category than about any formal training in rhetoric early Christian speaker/authors may have had. Nor did formal rhetoric include all rhetorical forms used: chiasm, for example, widely used in the Hebrew Bible and in the NT, was also employed in Greek as early as Homer and was common in Latin poetry of the Augustan period, but was simply ignored by classical rhetorical theory (see Kennedy, New Testament, 28-29). Its use will not therefore denote formal rhetorical training, which does not diminish either its effectiveness or its widespread employment. Effective rhetoric did not depend on formal rhetorical training.
126 So Kennedy, Classical Rhetoric, 6. 127 See Wilder: "Communication of any kind is subject to the law of form" (Early Christian Rhetoric, 5).
128 Kennedy notes that only in the Greco-Roman world did rhetoric "become a separate discipline with a fully developed theory, its own logical structure, and a corpus of pragmatic handbooks" (Classical Rhetoric, 7). Anyone functioning in that society would have been hard put not to have absorbed some elements of formal rhetoric even without extensive training in it. 129 Kennedy observes that since it is likely that few early Christians owned copies of the Bible, or were even able to read, the Bible was more often heard in a group than read privately (New Testament, 5). 130 That such organizational clues are by no means unique to the Gospels will be confirmed by a look at some material in the epistles, to which we must now turn our attention. Once again, this can by no means be exhaustive; we shall give some illustrations of constructions that would aid those listening to the material to know when one unit of discussion ended and another began.
Such clues are all the more necessary in letters, as noted above, since they have no flow of narrative to aid the listener. It is even more necessary for NT letters, which tend to be longer than the other letters of late Western antiquity. While the average length of a letter of Cicero was 295 words, and that of Seneca 955, the average length of a Pauline letter is 2,500 words137 Thus, what is necessary for letters in general would be the more necessary for Paul: clues to organization so the listener would not simply be lost in a forest of verbiage.
Our primary concern here is not with rhetorical conventions, although Paul for one was no stranger to them,'13 and they can serve to structure an argument. Nor is our primary concern with the impact of the sound of the prose. Such use of language made listening interesting, and to that extent aided comprehension, but there are other ways I want to look at which provided hints to the listener on when one unit of thought ended and another began. Again, let it be stated that such clues needed to be built into the language of the argument in a way that is not necessary when the organization of an argument can be portrayed visibly, as it is in modern print.
One way to keep the listener abreast of the argument is repetition.'40 Such repetition can take a number of forms: anaphora, which links a series of thoughts;141 parallelism, which drives home an idea;142 inclusio, which echoes an idea to round out an argument;143 to mention but three. Yet each of these figures can also be used to structure the thought of a letter, and we want now to turn our attention to some of those ways. 144 Structuring a letter by means of anaphora, so that the listener can keep abreast of the argument, can be very simple and straightforward. 1 Corinthians is a good example, where reference is made to items contained in a letter from that community to Paul (7epit 8 + topic Another example of this use of parallelism is found in Romans 5, where Paul emphasizes his conclusion to his discussion of Adam and Christ with the doublet in vv. 18-19. In addition to the emphasis thus achieved, the fact that each member of that doublet is formulated in perfect parallelism, a notable change from the imperfect parallelism of his previous formulations in that argument, provides the listener with the further clue that that particular discussion is now concluding145 There are yet other ways to signal to the listener the conclusion of a particular argument, or of one part of a letter, and the beginning of another; many of them have been widely recognized. The use of the benediction in 1 Pet 4:11, for example, clearly marks the conclusion of one part of the argument of that letter. Paul's hymnic formulation celebrating the mystery of the divine actions in Rom 11:33-36 is also a clear indication to the listener that that part of the letter's argument has now concluded. The use of various forms and compounds of cppove-v in Rom 12:3, repeated in 15:5, also marks out for the listener that that material is a unit, which concludes with the second member of the inclusio.
A further way to signal to the listeners the structure of an argument is the use of an inclusio.146 It can be used, for example, to signal to the listeners the end of a list of virtues or vices, so that they can be prepared for the further development of the argument. In Rom 12:9-13, the list of virtues takes the I take it to be a statement of fact, with the following phrases spelling out the implications of that fact for Christian conduct. 148 The point here is, of course, not the level of literacy; my reflections do not depend for their validity on the fact that few Christians could read. The point is rather: How did people who were literate, as well as those who were not, understand what was contained in a written document? noted, one with potentially wide-ranging effects. 149 One implication of this orality of the NT documents concerns the problem of the identification of sources. One wonders if it can so quickly be assumed that where there are discrepancies or inconsistencies in a Gospel or a letter, it is the result of the combination of divergent written sources.150 It may well be the case that such inconsistencies are the result of the need to provide oral/aural clues to the one who listens to the document. Of course the NT documents were written down, but they were written, and would be read, as we have seen, in a way far different from that to which we are accustomed, and much closer to an oral than to a print environment. It may well be the case that the inconsistencies one can find, say, in the Gospel of Mark are more likely to be due to the orality of that document, and hence the need to provide oral clues for its understanding, than to its author's combination of various written sources. 151 One 150 See Finnegan, who notes that inconsistencies mark oral literature, although she argues the point can be "over-stressed" in some contexts (Oral Poetry, 127). 151 One example: Jesus and the boat in Mark 4; he gets in it (v. 2); the boat is ignored (v. 10); he is assumed still to be in it (v. 35). In this case, v. 35 may well be intended to form the inclusion with v. 2 to indicate the conclusion of Jesus' speech on parables, a need that overrides a need for narrative consistency.
152 See Kenyon, Books, 113. The codex made such location physically easier to the extent that one can more easily page than roll (Kennedy, Classical Rhetoric, 111). Important passages, of course, could be marked, and thus found more easily, but unless a passage were so marked, its location would be very difficult. One would have to recognize at each point in the search where one was in relation to the desired passage in order to find it. The intimate knowledge of a writing
